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Abstract  

This paper explores the cultural and social identities of the Yazidi women through analyzing 

their life experience stories. This study explores the storytelling patterns of three Yazidi 

Kurdish women who have been displaced from the Shingali community. It employs a 

qualitative methodology to shed light on their experiences during the migration in 2014. The 

data was gathered from individuals residing in the Khanki camp located in Duhok city. The 

analysis reveals that the Yazidi women construct their cultural identities through using 

different linguistic choices and different types of story genres and topics. Also, the selected 

participants tell a certain type of story genre more than others. In this case, they tell more 

exempla than other types of story genres as exempla highlight the moral stances of the tellers 

through which they can construct their social and ideological identities. 
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 الكرديات اليزيديات النساء ترويها التي الشخصية التجارب قصص  في  السردية الهوية
 النازحات  العراقيات

 

 حسن  مصطفى  ريجان  .م. م
 دهوك  جامعة  اللغات،  كلية الانكليزية،  اللغة قسم

 و
 عز الدين رجب محمد  .د. م. أ
 دهوك  جامعة  اللغات،  كلية الترجمة، قسم

 
 المستخلص

 التجارب  قصص دراسة خلال من الإيزيديين لنساء والاجتماعية الثقافية الهويات في الدراسة هذه تبحث
 مجتمع  من نازحات  كرديات  إيزيديات  نساء لثلاث  السرد أنماط دراسة الدراسة هذه  تحاول  .الحياتية
 جمع  تم .2014 عام  في  الهجرة خلال  تجاربهن على  الضوء  لتسليط  نوعية منهجية  وتستخدم شنگال، 

 أن التحليلات  تكشف  .دهوك مدينة في  الواقع خانكي مخيم  في  المقيمات المشاركات  من  المعلومات 
 .مختلفة ومواضيع قصص وأنماط لغات باستخدام الثقافية هويتهن على يتفاوضن الإيزيديين نساء
 حيث  غيره،  من  أكثر السرد من معين  نوع رواية  إلى المحددات المشاركات تميل  ذلك،  على علاوة
 لهن  ويسمح للراويات  الأخلاقية  المواقف يبرز النوع هذا لأن غيرها  من أكثر "الحكمة" قصص يروين
 .والفكرية الاجتماعية  هوياتهن بناء  بإعادة

 
 .اليزيديات النساء السردية، الهوية الخطاب،  تحليل :الدالةالكلمات 

1. INTRODUCTION 

In 2014, people in Sinjar, Northern Iraq, and particularly the Yazidi religious 

minority were attacked by Daesh (ISIS), resulting in the displacement of the overwhelming 

majority of the community. The majority of those who were displaced were women as 

some men were killed and some escaped to the mountains. Most of these women went 

through a brutal experience. The brutal experience that these Yazidi women went through, 

makes it a rich area for research to shed light on their difficult lives and their suffering.  

Their life after displacement is worth to be under the focus of research. A study was dealt 

with the Yazidi women by Pasha (2018). She analysed the Yazidi women’s lives politically 

by focusing on their experiences as Yazidi women living in one of the refugee camps and 

local service providers. Cetorelli, et al (2017) also dealt with these displaced people from 

a medical perspective.  However, to the best knowledge of the researcher, no study has 
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tackled these displaced women’s life experiences linguistically. Thus, this study will be the 

first step towards this goal. In order to gain a rich and deep knowledge about the displaced 

Yazidi women suffering lives and their cultural and social identities after being attacked 

by ISIS, their personal experience stories should be put under the lenses of this research.  

The objectives of this paper are: 

1. These women have suffered discrimination and mistreatment. So, the aim of this 

study is to shed light on their suffering and to analyse their stories linguistically. 

2. Analyse the narrative identity of the participants and discover whether their stories 

of personal experiences construct the various cultural identities for the participants. 

2. LITERATURE REVIEW 

2.1. What is Narrative? 

According to De Fina (2003: 13), “narratives can be described not only as narratives 

that have a sequential and temporal ordering, but also as texts that include some kind of 

rupture or disturbance in the normal course of events, some kind of unexpected action that 

provokes a reaction and/or an adjustment.” This definition demonstrates structuralism 

because it includes both textual elements as well as contextual circumstances in which the 

narrative occurred. 

Researchers have debated the definition of narrative for a very long time. De Fina 

and Georgakopoulou (2008: 379) identify two rivaling methods to define "narrative" as 

either coming from conversational principles or originating from a universal interpretation 

of stories. According to them, the Labov and Waletzky’s (1967) model of narrative analysis 

and social sciences narrative turn together implied and predicted this approach. 

Garson (2013: 8-9) explains that several authors confuse narrative and story 

terminology because they fail to distinguish between them. De Fina (2003: 13) defines 

stories as specific writing forms which include disruptions in the natural sequence of events 

while De Fina connects tales to the narrative category. According to Mishler (1986) 

narrative refers to any structured storyline following a clear sequence for which researchers 

need to establish clear distinctions. 

According to Hymes and Cazden (1980: 131, cited in Georgakopoulou, 1997: 1), 

human life inherently depends on narrative for growth of personal identity. According to 

Bruner (1986, 1990), there exist two principal ways of obtaining knowledge: the "narrative 

mode" handles human reality alongside experiences and beliefs along with doubts and 

emotions while the "paradigmatic mode" focuses on truth observation and analysis in 

addition to reasoning and proof. The study of discourse consists of narrative analysis as 

one of its "best and most thoroughly researched fields" (Van Dijk 1991: 4, cited in 

Georgakopoulou, 1997: 2). 

2.2. Narrative and Identity 
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According to Bucholtz and Hall (2005: 586) identity means “the social positioning 

of self and other”. Narrative identity, according to McAdams (2011:99), is the “internalized 

and evolving story of the self that a person constructs to make sense and meaning out of 

his or her life”. The different meanings people and individuals themselves assign to 

someone form the basis of identity (Ibarra and Barbulesco, 2010: 137). These meanings 

derive from two sources according to their argument: first, from social roles people play 

and second, from unique personal traits which others perceive through observation of 

behavior. Ibarra and Barbulesco keep on and define “identity work” as “people’s 

engagement in forming, repairing, maintaining, strengthening, or revising their identities”.  

Bamberg (2010: 4) demonstrates that identity represents a human endeavor to separate and 

unite the personality across multiple social and personal dimensions. Per his discussion it 

is possible to identify and demonstrate multiple social identities through categories such as 

gender, age, race, occupation, gangs, socioeconomic position, ethnicity, class, nation states 

or regional area. 

Identity defines the starting point of maturity when an individual develops "life in 

continuous perspective, both in retrospect and prospect" (Erikson, 1958: 111, cited in 

McAdams, 2018: 360-361). The person who possesses identity shows he can reconstruct 

past events to make his life story seem like he plotted it or it planned his path. 

De Fina (2015: 359) points out that identity researchers tend to agree that just as 

identities are plural with possible multi-voiced characteristics, they also exist in diverse 

categories that span various environments. The examination of identities may be conducted 

either through personal or social discourse approaches. People choose to explicitly belong 

to groups which others share membership of or show that they bear certain human types.  

Bucholtz and Hall (2005: 593-594) describes how identity receives its formation. 

The theory of identity and interaction developed by them essentially uses this phenomenon 

known as “indexicality” to explain how language forms generate identity positions. An 

index represents a language form which takes on meaning according to its situational use 

in discourse (Silverstein, 1976: 11-55). Indexicality includes all instances where semantic 

associations create links between linguistic features and social meanings according to Ochs 

(1992: 335–358) and Silverstein (1985: 219–259). Indexicality develops its meanings 

through ideological frameworks since cultural beliefs and values determine the relationship 

between language and identity formation. 

According to Hamilton (1996) intertextuality functions as the bond between 

existing and past discussions. Linguistic anthropologist Wortham (2006, as cited in Tannen 

(2007: 13)) studies identity models that develop across 12 Talking voices in a school year. 

The analysis of students' changing identity expressions enables him to track local and 

universal identities through their reaction to various educational situations. Wortham 

provides a complete explanation about identity formation and habitual signs which students 

use for identity expression through studying multiple incidents within a single classroom 

during months. According to Linguist Cynthia Gordon (2002, 2003, 2004, 2006 as cited in 

Tannen (2007: 13)) family discourse reveals how intertextuality influences identity 

construction in social interactions. By following how specific linguistic patterns evolve 
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during family interactions she investigates how repetitions help develop family identity 

through identifying the source of such language usage. 

According to De Fina and Bamberg (2006: 2) social constructionism provides the 

fundamental approach to discourse-identity studies through “the assumption that identity 

is neither a given nor a product”. Identity functions as a process which first emerges in 

actual interactional environments and second creates multiple identity constructs rather 

than single unified expressions while it develops from social negotiations rather than 

individual production and requires "discursive work" (Zimmerman and Wieder, 1970: 87-

106). 

A framework for analyzing identity as it is created through linguistic interaction is 

proposed by Bucholtz and Hall (2005: 585) and is based on the following principles: 

identity is a social and cultural phenomenon, influenced by linguistic and semiotic 

practices, and includes global demographic categories, attitudes, and cultural positions; 

linguistic identification can be achieved through labels, implicatures, postures, styles, 

language structures, and systems; identity is relationally produced through qualities of 

one's relationship to others, such as resemblance and difference, authenticity and artifice, 

and authenticity and delegitimacy; identity may be deliberate, habitual, or influenced by 

interpersonal negotiation, views, and ideological processes. 

The link between identity and narrative exists as a direct and strong connection. 

The primary method to express identity rests with narratives according to De Fina (2015: 

351). According to story theorists our self-told narratives shape the person we become in 

the world. After growth the discipline develops into a major multifaceted study field which 

various academic disciplines now investigate. De Fina (2015: 351-352) explains how 

human beings use narratives as tools to develop and mediate personal and group-based 

identities. Story analysts agree with various main concepts emerging from poststructuralist 

philosophers' works. Semiotic processes create identity development because they exceed 

both quantitative features and individual variation. 

The research fields dealing with identity and narrative function as major 

investigative areas studied by multiple disciplines and theoretical frameworks according to 

Brockmeier and Carbaugh (2001: 2). They note that despite extensive historical research 

in these areas only few accidental connections emerged between identity studies and 

narrative research. They state that literary criticism and literary theory contrast with 

psychology when we examine how many psychological studies focus on human life 

language patterns yet psychological research creates unique psychological capabilities to 

understand memory and mind and the self. The two analytical methods have mostly 

operated independently throughout their research process. 

McAdams and McLean (2013: 233) state that the internalized life story of 

individuals that integrates reconstructed pasts with forevisioned futures to create 

meaningful direction and structure is called their narrative identity. Studies on narrative 

identity focus significantly on psychological adaptability and growth. To develop their 

narrative identity people need to learn storytelling techniques inside particular cultural 
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settings alongside different group environments including families and peer groups as well 

as formal and unstructured social interactions. 

Bühler and Dunlop (2019: 2) explain that narrative identity describes the dynamic 

personal life story which unites past events together with present moments and future 

predictions into an organized storyline. Everyone who participates in narrative acts uses 

this cognitive method as their psychological tool while experiencing multiple personal 

effects which interact with societal structures. McAdams (2013: 3) explains how people 

construct integrated life stories called narrative identities during their late teenage years 

through early adult phase. The self-constructed narrative identity represents the subjective 

experience of remembering the past along with current conditions and future anticipations. 

McAdams (2019: 2) explains that storytelling emerges from narrative identity 

because narrative identity develops from human sociality. The following statement from 

McAdams demonstrates two social properties which characterize stories. Every narration 

requires its essential listener (the narrative always includes someone to watch it whether 

the audience is intimate friends making fun or the readership of a first novel). Stories 

mainly focus on human interactions between conscious social beings who appear across 

numerous situations throughout the durations of time. 

2.3. Levels of Bamberg’s Model of Positioning  

Bamberg (1997: 336-337) established three different levels where positioning occurs 

when asking these positioning questions: 

1. Within reported instances what are the arrangements of characters in comparison 

to other people? Through this analysis we seek understanding of how the story world 

presents its characters through distinction between main protagonists and antagonists 

and between actors who commit deeds and those subjected to them. The analysis 

investigates the language tools which create understanding about how one person 

assumes (a) the active role of completing actions against others while remaining in 

control and (b) the passive role of being controlled by external forces or becoming 

fortunate through attributes like bravery and nobility (Bamberg,1997: 336-337). 

2. The speaker establishes his/her position with the audience through what means? 

This stage analyzes the distinctive linguistic instruments that appear in the selected 

discourse mode. Throughout the narrative, does the narrator deliver instructional 

guidance for conflict situations or does he make promises to others for the events that 

took place (Bamberg,1997: 336-337)? 

3. Narrators use what positions to present themselves within their stories? Through 

language which narrator makes factual statements beyond their immediate conversation 

context. We maintain that linguistic devices in narrating functions to communicate 

information which extends past content and interlocutor. The narrator overcomes the 

audience understanding question by building content alongside participant roles which 

is necessary for self-positioning. The (structures) in a narrative system form an 

(answered) identity for a narrator regarding their personal self. Any attempt to find an 

answer about the speaker starts as a localized effort which may not extend beyond its 

defined space (Bamberg,1997: 336-337). 

3. METHODOLOGY  
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3.1. Approaches 

 The chosen method for this paper is qualitative. The inability to count frequencies in 

qualitative studies leads researchers to analyze the three textual content elements of entities 

processes and meanings (Denzin & Lincoln, 2000: 8). The inductive theme analysis of 

word assessment in textual data leads to findings through qualitative methods according to 

Creswell (2014: 32). This paper analyzes the difficulties faced by three Yazidi women 

whose families lost their home after ISIS attacked Shingal in August 2014.  

3.2. Participants 

 The current research includes three women from the Yazidi community who speak 

only Kurdish (Fairoz, Ramzia, and Zarif). The stories, in this paper, are mostly told by 

Fairoz along with Ramzia. The research adopts qualitative methodology to build complete 

understanding about storytelling patterns that exist within Kurdish communities. These 

three participants are Yazidi Kurdish women who faced displacement and speak Kurdish 

with Shingali accent. The participants are all married illiterate housewives whose ages 

range between 46 and 55 years old. These participants were chosen to show the collective 

experiences of the Shingali Yazidi community throughout their 2014 migration. Data 

collection took place among Khanki camp inhabitants who lived in Duhok city. 

3.3. Data Collection 

 This research employs ten short stories gathered from three Yazidi women displaced 

in Shingal for analysis purposes (see Appendices A and B). The research participants 

described their experiences of displacement in 2014. The researcher recorded the 

individuals before transcribing their spoken stories. After obtaining the transcriptions the 

researcher translated them into English before performing an analysis. 

4.4. The Model 

 The research model in this paper conducts Bamberg’s model of positioning (1997). 

Bamberg presents the fundamental notion that identity develops within narratives and 

social relations between people. According to Bamberg (1997), people create their 

positions relative to others by defining their identities as well as understanding who the 

others are along with their social interaction roles and relationships. Bamberg (1997) shows 

that identities continuously change according to various situations. Bamberg defines 

positioning with three distinct dimensions: (1) self-positioning; it covers how people create 

their social relations, (2) other-positioning; it describes their efforts to position others 

against themselves and (3) recognition of positioning; it shows their ability to comprehend 

and respond to the positions other individuals take. A detailed study shows that positioning 

consists of more than identity expression since it relies on how fellow social members 

either accept or reject these expressions (Bamberg, 1997).  

4. DATA ANALYSIS AND DISCUSSION 



Journal of Language Studies. Vol.9, No.3, 2025, Pages (203-221) 
_______________________________________ _______________________________________ 

210 
 

The narratives present three separate ways to construct identity through the evaluation 

of Bamberg's Positioning Model comprised of story-based position subjectivity as well as 

interactional positioning and societal positioning (Bamberg, 1997: 335-342). The analysis of 

supplied stories proceeds through assessment of their content according to the following 

structure: 

4.1. Level 1: Positioning within the Story 

We investigate how the narrators (Fairoz and Ramzia) place themselves alongside 

others in the story events at this level. For instance, within Story 1 (The Orphan Girl’s Story) 

Fairoz takes the role of an understanding observer who deeply feels the pain of the orphan 

girl and the grief-stricken man. She describes the bleak circumstances of the situation to 

establish herself as someone who deeply empathizes with the sufferings of others, as she 

says:  

ها ئا ئیختیم بوو ئا بێ باب وداك بوو بابێ وى  كا ئا  گونه نشتین قیچكهم روینهم رونشتین ئه "بخودێ ئه

هیدبوبو داكا وێ ژى ئا لچوى ما."شه   

“I swear by God, we sat down and there was an orphan girl without a father or mother, as her 

father had been martyred and her mother had remained in the mountain.” 

In Stories 2 )Reaching a Hotel in Duhok City) and 3 (Final Settlement in Duhok’s 

Governor’s Square), Fairoz portrays herself as someone who depends on receiving kindness 

from others when she required shelter and support from the Duhok residents. Through her 

words she establishes herself as somebody who remains grateful while developing into a 

modest appreciative person, as she says: 

بول چیێ خێر  بئێزدیا كرى خێریت هما لبا خودێ ژێرا قه. ویێت كوردا وهه "خودێ مالكیت خوى خێرا همى ئاڤابكه

 ".بكه

“Many thanks to the charitable, as well as the Kurds and everyone who did good to the 

Yazidis. I ask God to accept their benevolences.” 

And also, when she says: 

روپێکڤه و  "بخودێ تیشتێ خودێ نهما دەهوکیا شمهرا نهئانی. تێشتێ خودێ نهما خودێ خیرێت هما قهبول بکه. به 

 سهرێ وە یێ ساغ."

“I swear by God, there is nothing that Duhok’s people have not provided us with. I hope that 

God will accept everyone's good deeds. I wish you good health.” 

Fairoz portrays herself, throughout her stories, as an individual who survives through 

tough times and adjusts successfully to the difficulties she faces including her husband's 

injury and forced displacement. The development of strength and adaptability forms the basis 

of her self-identity. 

Ramzia, the second narrator, functions as a caregiver in Stories 4 (Preparing for 

Departure Amid Uncertainty), 5 (Initial Journy to the Mountains), and 7 (Caring for Young 
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Children’s Needs) while organizing for departure and supplying food and water to her family 

and caring for their children. In these passages, Ramzia establishes herself as someone who 

takes responsibility to nurture and care for others, as it is clear in the following example:  

رو وان و مامێ و وان د  یت بهزنژنیت مه  ئێت مهزن مه  "مه دگوته زاروا هون بخون داکێ تشتک نینه مه 

بو.  "  ڤهوبو كو زارو پشت ابمهگو بابو تشتک نینه گوداریا خودێ بکهن هه   

“We told the children, “You eat, everything is okay. Don't worry”. We, the older women and 

the children’s uncles, reassured them that everything is okay.” 

Ramzia demonstrates her status as a community member through her actions of 

jointly sharing supplies and resources with other survivors in Stories 5 (Initial Journy to the 

Mountains), 8 (Witnessing Hunger and Sharing Food) and 9 (Receiving Fuel and Preparing 

to Leave). Her self-image emerges as a person who puts community needs and unity first. 

Ramzia takes the role of witness throughout Stories 6 (Struggling for Water on the 

Mountain) and 8 (Witnessing Hunger and Sharing Food) to observe the hunger and thirst 

suffered by others specifically focused on children. She constructs her identity of being 

compassionate and morally upstanding through showing empathy and performing acts of 

sharing food, as in the following example from story 8 (Witnessing Hunger and Sharing 

Food): 

 ”ئهم نه ژبهرخو بتنێ ترسهان مه مهیزا ئێزدیێت خو هما عامهت دکر."

“We were not afraid only for our own sake, but we also took into account the Yazidis in 

general.” 

Through her experiences described in Stories 9 (Receiving Fuel and Preparing to 

Leave) and 10 (Difficulties on the Journy) Ramzia demonstrates resilience as she faces 

enormous challenges with no fuel supply and having to care for children on the journey. Such 

actions help create her image as someone who remains fearless and committed. 

4.2. Level 2: Positioning in the Interaction 

This level assesses the way narrators create their relation with listeners and the people 

who hear their narrative. Fairoz asserts the factual basis of her story through repeated use of 

swearing by God ( بخودێ )  about the story's truthfulness. Through her statements, Fairoz 

establishes herself as a believable and truthful storyteller whose main focus is to have people 

listen to and understand her experiences. 

Fairoz establishes herself as a thankful storyteller through her appreciation of Duhok 

residents and Kurdish people thus presenting herself as someone who recognizes support 

received from others. Her manner of speaking makes the audience recognize her as someone 

who shows gratitude and humility, as she says:  

بول چیێ خێر  بئێزدیا كرى خێریت هما لبا خودێ ژێرا قه. ویێت كوردا وهه مالكیت خوى خێرا همى ئاڤابكهخودێ "

 بكه."
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“Many thanks to the charitable, as well as the Kurds and everyone who did good to the 

Yazidis. I ask God to accept their benevolences.” 

The way Fairoz emphasizes the suffering of others while highlighting both an orphan 

girl and a lost man demonstrates her moral character and creates an authority figure. The 

listener naturally recognizes Fairoz as someone with high moral values through these 

expressions. 

Ramzia, on the other hand, illustrates reflective storytelling through extensive 

descriptions of her actions (waiting for water and sharing food) which establishes herself as 

an individual who deeply considers the moral dimensions of her conduct. Listening to her 

tale engages the audience at both heartwarming and ethical levels. 

As a community advocate, Ramzia focuses on Yazidi collective experiences to establish 

herself as their spokesperson. Through this approach the narrator implies to her audience that 

she represents a wide demographic, as it is evident in the example below from story 8 

(Witnessing Hunger and Sharing Food): 

 ”ئهم نه ژبهرخو بتنێ ترسهان مه مهیزا ئێزدیێت خو هما عامهت دکر."

“We were not afraid only for our own sake, but we also took into account the Yazidis in 

general.” 

Through her life experiences, Ramzia developed her wise insights about moving past 

tough times which positions her as an experienced wisdom keeper. The presentation 

encourages the audience to consider her an inspirational leader who provides guidance. 

4.3. Level 3: Positioning in the Broader Social and Cultural Context: 

In this level, we analyze at this level the construction of narrators' identities which 

happens inside the wider social structure along with the cultural aspects and historical 

background. Fairoz, through her stories (1-3), portrays the widespread pain that affects every 

Yazidi who experienced forced displacement. Fairoz exists as part of a collective community 

that was formed by conflict and migration events. 

Fairoz demonstrates resilience through her capacity to face challenges while 

maintaining gratitude which makes her a symbol of hope for her entire societal network after 

war events and displacement. 

During times of crisis, Fairoz receives support from Duhok citizens and Kurdish 

communities because the people hold values of mutual aid and common hospitality. The 

solidarity network creates an identity for her as one of its members. 

In the remaining stories (4-10), Ramzia demonstrates representation of the Yazidi 

community because she focuses her narration on their collective endurance and strength. Her 

personality emerges through her membership in a victimized community fighting for life and 

justice, as in the example below from story 8 (Witnessing Hunger and Sharing Food): 
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م نه  ئێ وكا چی ئێ سهرێ مه..ئهم نهشبهر تشتکی ئه  بخو ئهز د فکریم م دگو چ ل وەذعێ مه  "مه دگو مه 

هان."ژبهر برچێ وان دترسه  

“I myself was thinking and saying what would happen to our situation and what would 

happen to us. We were not afraid for the sake of hunger and fear.” 

Maternal strength in Yazidi culture finds its representative symbol in Ramzia through 

her work as both protector and community organizer. As a strong protector, Ramzia emerges 

in the stories as someone who provides care to her family and defends both her family and 

community. 

The act of sharing her story allows Ramzia to become an advocate for displaced 

people, thus showing their difficulties and endurance of spirit. Through this act, she 

establishes herself as someone who defends her community from various dimensions within 

social structures and political frameworks. 

5. CONCLUSION 

Discourse, situational, and transportable identities represent the three types of 

identities. People take up different "discourse identities" such as "storyteller" or "audience 

member" since these positions align with their speaking responsibilities. People acquire 

situational identities that become relevant during doctor-patient interactions and various 

other social contexts. Identity labels that transcend individual situations or circumstances 

make up transportable identities while connecting to permanent characteristics of people 

or collectives such as gender and socioeconomic class background or ethnic affiliation 

(Zimmerman, 1998 as cited in De Fina, 2015). 

In this paper, the Positioning Model of Bamberg guides readers to understand how 

Ramzia and Fairoz develop their identities as caregivers and survivors and community 

representatives in their stories. Their stories establish their place in both Yazidi society and 

society as a whole because they serve as symbols of survival and advocates of displaced 

persons. Three positioning analysis levels reveal how storytelling forms identity through 

narrative processes which establish individual experiences relative to recognized societal 

patterns. 
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Appendix A: The Stories 

Story (1): The Orphan Girl’s Story 
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رونشتئه  ێبخود  فيروز: روئه   نيم  گونه   كا چكهيق  نينشتنهيم  ئئا   ئا  ب  ميختيها  ئا  باب  ێبوو  بوو  وداك  وى    ێباب 
دگرى   ێكجكبو  بوى خود  كا يبو راستا قاسى ساه  نكوكا چهڤهه  كا يئ   ژى ئا لچوى ما.  ێداكا و  دبوبويهشه 

 ايوى وبوكا وى  تێكور نجێكور پ نجێخو گوپ يێشكوربا زارو ريپ ێو ێباب ێگوتن تو چرا گرى گو خود
وى    ێاب وى ب  تيژكوربا كچك  ێخود  ێبو  مان گوتن تو چرا گرى گوتن ده  ێد عاس  ێش لچور شهبى هه

  دا ێل  ێلتنكى جه  ێوى خودبگو    ڤێر ئائژواندا گو لبه  لێمپرهته  ژىڤێر ئاتا بههه  ڤێر ئاتاژو لبه  لىێمپرهته
 ێ رده  ێلو  داێل  ێلدخو خورتبوو. جه  يێش كوربا زارو  دا ێل  ێلدگو جه  ێلێ مپرهته  ێ رنێ ها ستتاوه  ڤێ ر ئا سه 

  ێخو لو  ێكلێاغ تمالا ئ  نيئان  ێخو مر بخود  نيكچك  ربا ولور مر شكو  ێبوندوره  ێبا توختور  نيبرن ئان 
 .بن ئاخ كرن ێبوندوره ێهمانل زه ێشوشتن بخود ێرده

 .ك هوسا بن ئاخ كرنله. گهتيب ێل ێحما خود: رهفيي رزه

 .م لور بوونهى ئهتا سبهجهكرن ههوژى بنهئهرى گوهدارا ئيساخ سه: فيروز

Story (2): Reaching a Hotel in Duhok City 

نزانئه  نيي ئ  دهيبك  نيچ   دهيم بكئه  ێ: دفيروز   ێڤێ ش  ێعن كرن وشه  والله  نهين  فونا لهێ عن توشه   ني ئم چاوا بك  نيم 
 مئه  ێچن بخود  دهێم ب كگو ئه   مه  بونيم بربون ئه  ێر  ێ. و بخودداێسدرهمه  ێعن كرن ت خو شه   تێنفهلهته

  هيسترابو ئى شكهخه  رهڤوى ل  ێ لنگ  ێم  ێر ێكالم  مه  كىرهيكالم  .هوكقا دهم هاتن فندههوك. ئهقا دههاتن فنده
 جه ڤێ بى .و رهمه ىڤ ل ده  روعى مه ختهوه  ختهوه ێ قفنده ێرسه  هاندهگه تا مههه ێستى بوو . خودشكه ێئ
 بوو. نگ ته هنێب  ئێ قادێفتن دكه با يشعه  مه تێئا رو ا هقهته هڤومه  نگبوواتهيوى ژوى  هنا ێب

Story (3): Final Settlement in Duhok’s Governor’s Square 

تن م چوون گه ئه  ێرن. بخودكرن وگوت د وه  مه  نی فونلهێت ێجار ێ بوون بخود ێقلفنده ا ێڤم دوو شئه ێبخود :فيروز

هممى پاقژكرن  ژى بوو    زێپ  ێبوو و جه  كهىێلوا فبوو. عه   یێكاهێف  ێبوو و جه   زێپ   ێئى جه  وشا محافدهحه

ساف وان  عه  نیم چوئم شورژى چوون. ئه   ێودددوا لور بون بخ  ێكه یڤم شئه  ێ. بخودداێت نهێهاجر بوبرا مه 

رن بوو خابركر گو وه  رىێ من. خ   ێبوو ئاقل  رىێساف بوو خ عه  نه  رن. نزا عساف بو  نهخابركر گو وه

 ێ بخود  ێسدرهمه  ێو  ێم چوون تچوون با وان. ئاخر ئه  ێم ژم و خالد بون گو ئهو ئهخالد و ئه  هونژى بامه

.  ابكهڤهمى ئا   راێخوى خ   تیمالك  ێخود  نڤی  ونه   نڤیه گوتن  ها نهه. مه ها نهتا مههه   نبوو  ێسدرهم لوو مه ئه

 .بول بكهقه راێژ ێهما لبا خود تیرێكرى خ  ا ی زدێبئ  رێخ  یێچ كوردا وهه  تیێو

 هوك ده ێلك: .....خهرمزیه

  ڤهکێروپ. به ه بک  بولههما ق  تێریخ   ێ خود  ما هن  ێخود  ێشتێ. تیئانهن  راهشم  ا یهوکەد  ما هن  ێخود  ێشتیت  ێ: بخودفیروز

 ەی. دورا و جهڤێو  لاسهو دورا م خ   .ساغ یێ ە و ێرهو س 

Story (4): Preparing for Departure Amid Uncertainty 

ى.....؟؟ رمزيه: ئى ئه ژ  چ بیر
ا ئى ێ بکەم هەما مه  میر ائی  ودوعهئەژی قالا رەڤ  ی  خودێ پیر

ێ چاغی كى دی. دیەللا.. دور ڤ 
. مەژی کارێ خوکر م گو مامێ م ژماما م ب عەمر ئت مەزن بوو. ئى ب   ی خەلک هممی عامەتەن درەڤیر

.ئى  م جلک و فەراق و تشتکی مەی سەفەری م کارکر.   عەمرێن مەزن بوو مه ێ   گو داکێ بابو خەلک هەم درەڤ 
. وان گو تشتک نینە دەرەوە و نا غیر دەرەوێ نینە. مە کر و نەکر   ێ م گو ئەمژیك ئى چن خەلک هەممی دچ 
. ئەم چون ئى تەرەمبێلا ئێکیێ ش جینارێن مە خرچوون   ی . گو هون هەرن ئەم نائیێر ی ێ نەبر گو ئەم نائیێر مە چار ئ 

 . ی  سەر دەی شارغ.هنەكى ب تەرەمبێلی و هنکی ب لنگا ئەم مەشیر

Story (5): Initial Journy to the Mountains 

ی ئەم چونه  ی نە گەهان چوێ و ئەم پشتى بو سببەە ئەم دیسا هنکی مەشیر   رمزيه: ئەم ئێڤاركى د ڤ  ئالی بوون ئەم هیر
ە. ئم همی  چویدە ئەم پێنج عائلە مالێت مە هەم لبا ئیك بوون ئه  . ئەم چونهچوێدە ژ م پێنچ عائلبوون بیێر
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مهلوێدەرێ د ئالی با ە  هیڤیر هنكا ژمه  ن د جوێدا بوون مە تشتکی سەفەری بوو. پا مە هنەكىێ هیڤیێر ها  اسیى
م د سی شێڤا  دهی  ئهقه  ردى مهمال بو دە كهبن نا وەبرچ  نه  نائی د پەهت . مە گوت دا زارویت مه  هنکا مه

ێ زاروا و ش عالەما ئا ئى و برچ  و ژ گر  ێ تەلقا و ش گرئ 
 

ی لور بوون اشدەنکی ینا گەلەک خوارن هەبوو. نەنڤسیى
رو وان و مامێ و وان د  زنیت بهژنیت مه ئێت مەزن مه . مە دگوتە زاروا هون بخون داکێ تشتک نینە مهلمه

 بو.    ڤه وبو كو زارو پشت ابمهگو بابو تشتک نینە گوداریا خودێ بکەن هه

Story (6): Struggling for Water on the Mountain 

ێ پیسبوو.  ز دگریم ئەز ترسهبخودێ ئەزبخو گەلەكى ئهرمزيه:   دیا وودغێ مە ئى ی ێ بەر عامەتن ئیر هام. نە شبەرخو بتتی
ێ م بخو ئهئەم ئتر ئاقلیێ م هەفت شێڤا ئەم دواسی بون حالی  بوون. به   ز  چوبوم ڤێجه هوەربکە دیار چاڤ 

هوربکە جارەكىێ بخو ئى دیسا سەعەتەکا  خو به. جارنا هما ئەز بئاڤ ش مە ئا دوور بوو . ئاڤ نەبو زلام ڤەخوە
ێ میدە ێ بدەست من    مە ئا پیسك بو ئا دەستى ێ دا بووم. ئەو سەرا ئاڤ  بوو دوو سەعەتا  دگ ئەزا د سەرا ئاڤ 

ێ من بوون و مامێ من نەکەفت ئه ێ مەسەل ئێت بائ  . و ڤێجا واسی زارویێت من چوون وئى  هاتمە مالیێ
ا
س ڤاڵ

 ئاڤ شمە دوور بوو قبحەتا بوو نە بوو.  بوون هەمێ واسی ئەم دچوون

Story (7): Caring for Young Children’s Needs 

ی ومەنزائی مە مەیزا خو    دییه ڤ قێچا مە ئا کچک بوو پا تهرمزيه: ئاڤ ژی نەبوو. ئەی ئه زارویێت کچک پا ئەم ڕەڤیر
ا وان حەفاذ و تشت نەبربوون. زارونە و لازم هه ن هەك جلک  بهن جلك ههحەفاذی نەبهك  نەکربوو. مە تیێر
 ئ  ژیان نینە.  ك ئاڤ نههەبن لازم تو وان جلکا جارنا بشوی ..ئێحتیمال ئاڤ دڤێت هه

Story (8): Witnessing Hunger and Sharing Food 

ێ خوەسیژ بوو با خەلکی قبلەت، خەلکیێ قبلەت  رمزيه: ڤێجا ئا هەفت روژا ئم لوێدە گلک رێ بوون بخودێ حالیێ مەئ 
دیێت خو هما    كهرەزیل بوو بس بخودێ پا هه ی ێ ترسهان مە مەیزا ئیێر ێ رەڤە و ترسە. ئەم نە ژبەرخو بتتی چەوائ 

ێ سەرێ مە..ئەم نەشبەر تشتکی    بخو ئەز د فکریم م دگو چ ل وەذغێ مه  عامەت دکر. مە دگو مه ێ وكا چ  ئى ئى
دترسهئه ێ وان  ێ ههم نە ژبەر برچ  نائ  ئێک برچ   دبوو    ر خودێ هان.  برچ   ێ بەس بخودێ عالەم  د قەدیتی
بهبه تهاتم  ئەز  و  ێ  ئاڤ  هنەکارا چوم  دبەر  ئەز  ژ خودی  برنج ل  هوەربکە  ێ گلاسیدا  ڤ  د  ژ خودێ  هوەربکە 

ا دگرین.  ی سەرکربوو و شەش هەفت زارویێت کچک یێت وەک ڤیا ومیسیى و کچکیى لدورێ بوون و همی ش نیێر
ا دگرین وئه ی و و ئەز تەقەكىێ چووم و ئەز تقا دی هاتم هنک نان و هورک و ئەو بو  و برنجا لسەر بو همی ش نیێر

ک ب سێلیێ پەهت بوو من ددو د زلفەكى کرن ئى و ئەڤاها قیچا من گوت داکێ ئەڤ چیە ؟ من گو  م هنه
 هوەربکە داکا وان هزار دوعا لمی کرن. شوغلیێ من ژێ هننە. من گو م ئائی م داییتى به

Story (9): Receiving Fuel and Preparing to Leave 

ێ م وان گو .. رمزيه: ئەم ئه ێ ئێڤاری مامێ م و بائ  م هەفت ڕوژا واسی لوی حالی ئەم لوێ دەرێ بوون ئى روژا هەفتى
ێ م و مامێ م وان  ها کیێر نا گو الله وە  بائ 

ێ براکێ م ئى قەنج بوو لڤ  دەرێ ئى د شوغلی د کوردستان بوو. ئى ئ 
ێ گو ئەز چەوا بکەم  ئەز چ شوەرا بکەم؟ ئێت مە لوێ  ر ئى لویدە  وانیت مه ێ ئى ی ئەلموهم ژێرا خابرکر گوتتی

ێ شمه ێ    رەدەرێ بوو گو تشتەكىێ ژ مەرا نەکە بەس پارزیتی بینە تەرەمبێل ل ڤر دزەهڤن. گو دێ ئەو و مروڤتی
.ئى ما لاخودێ ئاڤا ئائی  مەژی لڤربوو تەرەمبێلا وان مروڤێت مە ئاخری جەلیکانەكى بیست لیتەر پارزین ئائی

ێ مالا خودێ ئاڤا شوغولی.   گەها با مه  گەها با مه  لیوەرهاتن دوو تەرەمبێلێت د چیکرین پارزین بەردائی

Story (10): Difficulties on the Journy 

ێ ئێک پا تشتک نەبوو گو سوبەهی زو دکاربن  ێ خو ئى ێ م گو دێ بابو تشتى   رمزيه: خودێ قەداند.ئیڤاری مامێ م گو بائ 
ێ دێ سبەهی زودەئەمێ چنه ئەم همی رابون پا ئەم پێنج عائيلنە بخودێ بزور و هەڤت بەلا پا رییا    . مە گوئى

بوو بەس . قەنج بوو ئێک ژی ئا بودی بوو. ب زورا رێیا مەههپێنچ عائیلا شکی ل ئى سیێ تەرەمبێلێت کچک دە
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انکی عەسرێ.. عەسرێ ئێڤارێ نو ئب پا  داند ئەم سبەهی .. سبەهی مەدا رێ هەتمالا خودێ ئاڤا خودێ قه
لسه ژی  ا  ئەمیر و  ئەز  پا  نیوالەكىێ  ئا  هەر  بوو  تەرەمبێلا گەران  ئەو  نیوالەكىێ  هەر  بوون..  دا  تەرەمبێلەكىێ  ر  

خەرابوی بو ئەم هەم داهاتبوون ئەم ژ نیوالیێ دەربازدبوون هەتا جارێ ڤێجا تەرەمبێل سەرتکەفت نو ئەمژی  
ی دیسا ئەم سار  دبون تیشان پا ساربوو ئیڤاری و بروژ  شهترەڤه  زاروییت مه  دبوون ئو ڤیجهبسەرتکەفیى ژ هان گیر

ی پا هامێ ش ترسا نە ژبرچا.  ی و ترس دییى  گەرم بوو دترسان .. برس دییى

   

 

Appendix B: Translation of the Stories 

Story (1): The Orphan Girl’s Story 

Fairoz: I swear by God, we sat down and there was an orphan girl without a father or 

mother, as her father had been martyred and her mother had remained in the 

mountain. She was that size, she was the size of little Sahika, and she was crying. I 

swear by God, they asked her why she was crying. I swear by God, it was said that 

her old father, who had five children, and that his five children and his daughter-in-

law, the six of them, remained in the mountain and were trapped. They asked her 

why were you crying? I swear by God, she said, pitying for his children. Their father 

drove the car and was driving the car until he reached the banks of the water, Then 

I swear by God he exposed to a stroke. He was a young man, but sadly for his 

children, he suffered a stroke. So, they took him to the doctor of Derabon village. 

He died there out of grief for his children, so I swear by God, they took him to the 

house of one of his relatives there. They washed him and I swear by God, they buried 

him in Derabon village graveyard.  

Zarif: May God have mercy on him. Many were buried in that way. 

Fairoz: May God protect the listeners. They buried him, and we stayed there until the 

morning.  

Story (2): Reaching a Hotel in Duhok City 

Fairoz: We were wondering where to go. We did not know what to do, and there was no 

charge in our phones. I swear by God, people charged their phones that night at 

school. I swear by God, on the way, we were wondering where to go, so I swear 

by God, we came to a hotel in Duhok city. My old husband's foot exposure to a 

fracture. I swear by God, until we moved him to the top of the hotel, he almost 

took our soul out of our mouths. He was bored of himself and exploded at us, and 

we felt very embarrassed as he was upset. 

Story (3): Final Settlement in Duhok’s Governor’s Square 

Fairoz: I swear by God, we stayed at the hotel for two days, and they phoned us and asked 

us to come. So, I swear by God, we went and lived in the Governor’s square. It was 

a place for sheep and fruits. It was a special place for fruits and also a place for 

sheep, so they cleaned it and asked the displaced to reside there. I swear by God, we 
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stayed there for a night or two and then I swear by God, we left there as well. Assaf 

phoned us and said come. I don't know if he was Assaf or Khairy, but I think it was 

Khairy. He phoned us and said, “Come, you and Khaled.” So, we and Khaled went 

to them. We went to that school and I swear by God, we stayed there until 

September. Many thanks to the charitable, as well as the Kurds and everyone who 

did good to the Yazidis. I ask God to accept their benevolences. 

Ramzia: … The people of Duhok. 

Fairoz: I swear by God, there is nothing that Duhok’s people have not provided us with. I 

hope that God will accept everyone's good deeds. I wish you good health. My turn 

is over and now it's your turn. 

Story (4): Preparing for Departure Amid Uncertainty 

Ramzia: Amena, what are you going to talk about? Should I also talk about escaping or 

another topic? Well ... It was at this time, and God knows, that everyone in general 

were escaping. We also prepared and I said that my uncle and his wife are old. I 

told my father and mother that all people run away. So, I prepared clothes, utensils, 

and travel items. I said we will also leave because everyone is leaving. But they 

said there is nothing, it is a lie and it is a complete lie. We tried hard to convince 

them, but they said we would not come. They said, "You leave, we will not come". 

So, we left and it was one of our neighbors' cars and everyone went up the street. 

Some left by car, some walked, and we left on foot. 

Story (5): Initial Journy to the Mountains 

Ramzia: One night we were on this side and we had not yet reached the mountain. The next 

day we walked some distance and went to the mountain. We headed to the 

mountain. We were five families. Our houses were next to each other. We were 

five families. We were all on the wide side of the mountain and we had taken travel 

items. Some of us were kneading the dough and others were baking. We said “so 

that our children would not go hungry”. It was not like home. It was an ordeal and 

we said we would overcome it. We stayed for three nights, despite the sounds of 

shots, the crying of children and thirsty and hungry people, there was a lot of food 

and we did not sleep. We told the children, “You eat, everything is okay. Don't 

worry”. We, the older women and the children’s uncles, reassured them that 

everything is okay. 

Story (6): Struggling for Water on the Mountain 

Ramzia: I swear by God, I was crying a lot and I was afraid, not only for me, but for the 

Yazidis in general, and our situation being bad. As I remember, we were in that 

situation for seven nights. Believe me, what I saw myself was that I went and the 

water was far away from us. There was no drinking water. Believe me, I myself 

once had a bad watch in my hand. I spent two hours in line for water. My turn 

didn’t come to get water and I returned home empty-handed. My children went to 

the water, and so did my father’s family and my uncle, and we all went that way 



Journal of Language Studies. Vol.9, No.3, 2025, Pages (203-221) 
_______________________________________ _______________________________________ 

220 
 

trying to bring water, and the water was far away from us and it was difficult to 

reach. 

Story (7): Caring for Young Children’s Needs 

Ramzia: There was no water. My daughter this was young, and you know that children 

were young, and we were running away. We did not take precautions. We didn't 

take enough diapers and stuff for children. They were children, and if there were 

no diapers, there must be clothes, and if there were clothes, they must be washed 

sometimes. It is possible that there is a need for water, and if there is no water, 

there is no life. 

Story (8): Witnessing Hunger and Sharing Food 

Ramzia: Yes, we stayed there for seven days and I swear by God, our situation was better 

comparing to the people of the southern regions. The people of the southern 

regions went through a very difficult time. Whatever the case, I swear by God, the 

situation was escape and fear. We were not afraid only for our own sake, but we 

also took into account the Yazidis in general. I myself was thinking and saying 

what would happen to our situation and what would happen to us. We were not 

afraid for the sake of hunger and fear. No one went hungry. God must help us get 

over it. But I swear by God, people were hungry. Believe the God, I was passing 

by people to fetch water, and when I came back, believe God, I saw them cooking 

rice in a cup of this size, and there were six or seven small children like this one, 

and bigger and smaller, around that cup. They were all crying from hunger. And 

that rice was on the fire. I used to go at times and come back at other times, and 

there was some bread and crushed grain, and I had baked some of them by big pan 

and put two of them in a sack. My girl asked me, “What is this?”. So, I told her it 

is for a matter in my mind. I gave it to that woman. Believe me, that woman whom 

was the mother of those children prayed for me greatly. 

Story (9): Receiving Fuel and Preparing to Leave 

Ramzia: We remained in that situation for seven days in that place, and on the night of the 

seventh day, my uncle and father said that it was not possible to remain in this 

situation. My brother was in a good condition and works in Kurdistan. So, my 

father and uncle phoned him. He said to them, “What do you want me to do for 

you?” They said to him, “We don’t want you to do anything, just bring us fuel, as 

there are a lot of cars here”. He agreed to that, and our relatives were here and had 

a car, so my brother brought a Jerrycan of twenty liters of fuel. Thanks to God, my 

brother delivered it to us. The people gathered around him and repaired two cars 

and poured fuel into them, the cars worked. 

Story (10): Difficulties on the Journy 

Ramzia: May God help us overcome this ordeal. My father and uncle said at night, “Get 

ready. We will leave in the morning”, and we did not have anything. So, we agreed, and 

we all woke up in the morning. We were five families. Barely, we got into those cars, as 

three small cars cannot accommodate five families. It is good that one of those cars has 
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tail. We could hardly find our place in those cars. Praise be to God, for helping us to 

overcome that ordeal. We started the trip in the morning until the afternoon ... the afternoon 

or the night, Amera and I were in a car ... There was on every slope, as the car was carrying 

a large load and had a defect, we would get out of the car and cross the slope on foot until 

the car crossed the slope and ascended it. We would also go up and then get into the car, 

and our children were vomiting, dizzy, and sick, as the weather was cold at night and hot 

during the day. They were afraid  ... They saw hunger and fear, and everyone felt fear not 

hunger. 

 


