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Abstract

Multiplicity of meaning is one of the most fundamental issues observed in the Quranic
language. This phenomenon does not exist without ambiguity, which can be perceived by
translators as a problem to be solved or a natural issue to be ignored. This study is an
attempt to show how these multiple meanings are conveyed into English by four reputable
translators, Hilali & khan, Pickthall, Sarwar, and Ali through an in- depth analysis of
different ayahs containing the Quranic term “Al-Haq.” The main objective is to answer the
following question: Should the translator use the same English word for the Arabic word
Al-Haqg which has different meanings? Driven by "faithfulness" and ethical motives, the
translators maintain the original ambiguity out of respect to the text despite the possible
loss of clarity. As a result, a literal translation is adopted and the ambiguity is retained or
sometimes signaled by explanatory footnotes or paraphrasing. Despite the fact that
linguists look at the situational and linguistic contexts as integrative and interrelated, the
study shows that the situational context should take priority over the linguistic one in
realizing the intended meaning.
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1. Introduction

The term "Al-Haq" appears frequently in the Glorious Qur'an as there are 283
occurrences of this term in different ayahs and surahs (Al-Rawi, 1995). The extensive use
of this term reflects its importance. More interestingly, there is a whole surah called (481))
"Al-Haqqa" meaning “the Reality,” which focuses on many themes concerning the term
"Al-Hag." The name "Al-Haqga" refers to the Day of Judgement where Allah's promise
and threat become real and inevitably occur. Additionally, a better understanding of the
term becomes necessary when the term is associated with fundamental matters related to
Allah's holy books, attributes, words, and messengers. Equally important, beyond the
religious context, the term embodies essential issues revolving around everyday
transactions and social relations. Based on these points, the term should be treated with

special care and its implications should not pass unnoticed.

Like other religious concepts, the term "Al-Hag" before Islam had a general
linguistic meaning, but with the revelation of the Holy Qur'an, the term obtained additional
meanings to meet the need of the new religious environment. This shift in use gave rise to
ambiguity. The following sections provide the reader with various explanations of the term
as presented by reliable commentators, and show how the translators echoed these
interpretations. The study hopes to enrich the Quranic studies with useful remarks and

insights for a better understanding of the long-standing issue of ambiguity.
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2. Multiplicity of Meaning:

Multiplicity of meaning has received much attention in the literature, and the issue
is of particular interest to philosophers and linguists. The early reference to the issue
appeared in Aristotle’'s writings. It is claimed that Aristotle was the first to make a
distinction between univocity (synonymy) and multivocity (homonymy) (Barnes, 1984).
In the opinion of Breal (1924: 157), multiplicity of meaning is attributed to the fact that
words acquire new meanings over time while the old ones are still in use. This is a natural
process that exists in all languages of the world and has various functions. But the hallmark
of this phenomenon is “ambiguity,” which is usually exploited by writers to enrich their
language, and hardly can anyone find a work on multiplicity with no reference to it.
Ambiguity here is used in the strict sense of describing what is normally known as lexical
ambiguity, where “two or multiple words have distinct senses” (Falkum, 2011:19).

Another way to address the issue of multiplicity appears within the traditional
dichotomy of homonymy vs. polysemy. In the following section, the issue is briefly
discussed.

3. Homonymy Vs. Polysemy:

According to Leech (1981:228), homonymy can be described as "two or more
words having the same pronunciation and/or spelling but different meanings”. A typical
example of homonymy is the word “bank”” which means either "bank of the river” or "bank
of money." In contrast, polysemy refers to "a lexical item which has a range of different
meanings;" for example, the word "plain™ has the different meanings: clear, unadorned,
and obvious (Crystal 2008: 373). Linguists have long made a distinction between
homonymy and polysemy (see for example Palmer1976: 100; Lyons, 1977: 551) and there
is a tendency to represent ambiguity as a "homonymy vs. polysemy" dichotomy. In
addition, in any discussion of multiplicity of meaning, the distinction between the two
terms is inevitably highlighted.

The close link between the terms encouraged linguists to propose criteria to draw a
distinction between them. Traditionally, the criteria that are used to distinguish homonymy
from polysemy are etymology and sense relatedness. Words are regarded "polysemous” if
they have the same origin and are judged by native speakers to be related, or homonymous
if they have different origins and unrelated meanings (Lyons, 1977: 550). Unfortunately,
the two criteria proved to be unsatisfactory (for counterarguments, see Palmer, 1976: 100-
104), and in spite of the heated debate over the issue, the distinction remains fuzzy and not
sharply drawn, as McArthur affirms, "there is an intensive grey area between the concepts
of polysemy and homonymy” (1992:795). As a result, Lipka (1992:139) and Cowie
(1982:51), among others, abandoned the dichotomy view, and stressed the importance of
looking at the lexical ambiguity as a continuum with polysemy at one end and homonymy
at the other. It is worth mentioning that in the Arabic literature, multiplicity of meaning is
normally associated with a phenomenon termed “ 8l & ikl (Al- Mushtarak AL-lafdhi)
which is typically defined as: "slixe alialy 4Ll 385 W" (the same form with different
meanings) (see Mukhtar, 2009: 149).

But unlike the English approach to multiplicity, Arab linguists have not made a
general remark about the sense relatedness and neglected the polysemy—homonymy
distinction. Thus, words like “J&” (khal) which has at least the unrelated meanings "4.L"
(mole) and “a¥1 #” (maternal uncle), and the word "c:=" (ain) with its related meanings
"ol ce (eye), Melall Gae™ (Spring), or M ossula 1 saxdl Gae (Spy) are handled in a same way
and not treated as being related or unrelated.

Typically, in the Quranic studies, the term " il s o 5= " (Al-Wujuh wal Nadhair)
is exclusively used to refer to words that appear in different ayahs in the Holy Qura'n with
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the same form and pronunciation, but with different meanings. The term was first
introduced by Mugqatil bin Suleiman in his book Al-Wujuh wal-Nadair fil Qur’an al-
Azeem. The term Al-Wujuh is used to describe the multiple meanings of the word, and the
term Al-Nadhair stands for the same form of the word (see Ibn-Al-Jawzi, 1984: 82-83).
4. The Multiple Meanings of "Al-Hag”:

In Almaani Arabic Dictionary, the term “Al-Haq” means truth, reality, certainty,
etc. This represents the daily life use. But in the Qurianic text, the lexical term is a
fundamental concept that has meanings beyond those mentioned but still maintains link to
its basic linguistic meaning. Thus, contrary to the view that sheds light on the dictionary
meanings of the term, this study highlights meanings through Quranic use. The noun "Al-
Hag" and its derivations, as mentioned earlier, appear 283 times. These different
occurrences lead to different meanings. The role of the Quran commentators is to find out
the intended one, and this can be accomplished by means of putting together all the ayahs
containing the term "Al-Hag," bearing in mind that different contexts reveal different
meanings. This strategy yields a variety of meanings. But the meanings presented differ
from one scholar to another. Al-Damghani (2002: 188-190), for instance, specified twelve
different meanings for the word Al-Hag whereas Al-Naisaboori (2001: 178-191)
distinguished thirty. The following table, albeit not exhaustive, shows some of the possible
meanings.

No. Qur’anic ayah English Version Referent
1| a5 Sigaldl cildl zaz)sal all &l 5l | But if the Truth had followed their inclinations,) Allah
(23:71) Oest a3 | the heavens and the earth and whoever is in the
would have been ruined.
2 Dshls G asls 2 2asUl oY &xia 03 | However, | gave enjoyment to these [people of | Quran
(43:29 ) &4 | Makkah] and their fathers until there came to
them the truth and a clear Messenger.
3 (37:37) o)l (3aas 3alu sla &i | Rather, the Prophet has come with the truth and Tawheed
confirmed the [previous] messengers.
4 by anclil &8 5 LS 4358 ya SIS aalisl 0 | Those to whom We gave the Scripture (Jews an Prophet
(2:146) O salx ot 5 3all 54384 agie Uy 53 | Christians) recognize him (Muhammad SAW o| Muhamm
the Ka'bah at Makkah) as they recognize their | ad
sons
5 (21:112) &b aSa) &, J6 | [The Prophet] has said, “My Lord, judge Justice
[between us] in truth
6 | We) o dhlll o) Jhlll 3a 55 3all sl Ji 5 | And say, “Truth has come, and falsehood has | Religion
(17:81) | departed. Indeed is falsehood, [by nature], ever| of Islam
bound to depart.”
7 (70:24) astaa G gl sal 8 G35 | "And those in whose wealth there is a known | Sadaga
right”
8 (10:79) Ga (e &y 8 W L Cadde 1) 6 | They said: “Surly you know that we have neithd Desire
any desire nor need of your daughters

Looking more closely at the meanings, the table reveals that it is difficult to decide

between the related and unrelated meanings. So, it is natural that Arab scholars directed
attention to the intended meaning of the term away from the sense relatedness and put
emphasis on its communicative and rhetorical functions. To obtain the goal of this paper,
it is useful to tackle this term in connection with translation.
5. The Translation of Sacred Texts:
As this study deals with the problems of translating the lexical item "Al-Haq", it is
predominantly concerned with translation at word level. In this regard, Haliday emphasized
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the importance of words in understanding the text. In his words, “meanings are realized
through words, and without a theory of wordings, there is no way of making explicit one’s
interpretation of the meaning of the text"(1985:17). However, in translation, selecting the
most appropriate equivalent at word level is not an easy task, and the situation becomes
more difficult, as Baker (1992: 12) observed, when the translator finds “no equivalence at
word level” between SL and TL. Translation of sacred texts presents a clear example of
this difficulty. Moreover, if we take into account that the Qur'anic text is full of multiple-
meaning divine words (Abdul Roof, 2001: 90), one expects the challenge to become
greater. Given this, the translators should have a good mastery of Arabic grammar and
Qu’ran sciences, and consult Qur’an commentators when necessary. Yet, this does not
easily solve the problem for “the central problem of translation has always been whether
to translate literally or freely” (Newmark 1988:45). But adopting either method is
associated with the ambiguous nature of language which represents the main concern for
anyone who engages in translating words like the term “Al-Haq.” Ambiguity has long
preoccupied the minds of translators. Following Newmark (1988: 122), "the translator
should attempt to reproduce the ambiguity, but if he is unable to do so, he normally
translates one of the meanings and lets the other go."
6. Text Analysis:

For the purpose of brevity and avoidance of redundancy, it seems that seven texts
that include the lexical term “Al-Haq” are sufficient to bring to light the most important
meanings of the term based on scholars' commentaries. In addition, the selected data can
help offer an in-depth analysis of the various techniques used by the translators.

SL Text (1): o o )
"o salad ah s (AN & A agia 8 8 Bl Ahelil (g8 jan LS 4358y S ALl G
(146:3 31

TL Text:

1- "Those to whom We gave the Scripture (Jews and Christians) recognize him
(Muhammad sl s 4de &) JLa or the Ka'bah at Makkah) as they recognize their sons. But
verily, a party of them conceal the truth while they know it- [i.e. the qualities of Muhammad
plu g ade 4l La which are written in the Taurat (Torah) and the Injeel (Gospel)]" (Hilali &
khan, 1996: 30).

2- "Those unto whom We gave the Scripture recognize (this revelation) as they recognize
their sons. But lo! A party of them knowingly conceal the truth" (Pickthall, 1930: 42).

3- "Those to whom We have given the Book (Bible), know you (Muhammad) just as a well
as they know their sons. It is certain that some of them deliberately hide the truth” (Sarwar,
2011: 20).

4- "The people of the Book know this as they know their own sons; but some of them
conceal the truth which they themselves know" (Ali, 1983: 33).

Analysis and Discussion:

The meaning of the term “Al-Haq” in the ayah under consideration draws heavily
on the referent of the pronoun "<&" which appears in the preceding text "4is8 =", The
referent of the pronoun "<&" can be understood endophorically or exophorically. These
referential relations are essential to clarify the intended meaning. Under endophoric
interpretation, the pronoun "<W" derives its reference cataphorically from elements
mentioned earlier in the text. The preceding ayahs talk about the injunction of "Allah” to
the believers to pray in the direction of the Ka'bah instead of Al-Quds. Following this,
many commentators take the pronoun "s" to refer to the Ka'bah, and consequently the
term "Al-Haqg" implicitly stands for it (Al-Tabari, 2001).
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Under exophoric interpretation, the pronoun™s" is deictic and its referent is not
mentioned in the text but understood from the situation that surrounds the text. In simple
words, the pronoun "<&" refers to something outside the text. Depending on historical and
cultural knowledge, the pronoun "sw" is taken to refer to the prophet Muhammad. To
clarify the occasion of this ayah, it is necessary to mention that Omer bin Al-Khatab asked
Abdullah bin Salam, who was a rabbi before converting to Islam, "Do you recognize
Muhammad (Peace be upon him) as you recognize your sons?" He replied, " Yes, and more
than our sons™ (Al-Qurtubi, 2006). It is interesting to note that when the Arabs want to refer
to something that one knows without any doubt, they use a parable and draw an analogy
between the recognition of this thing and the recognition of one's sons. In this regard,
Halliday and Hasan (1976: 32) point out that situational exophoric reference precedes any
type of reference. Thus, taking the prophet Muhammad as the implicit meaning of the term
“Al-Haq” takes priority over other interpretations.

The above discussion reveals clearly why some commentators have the view that
“Al-Haq” refers to “the Ka'bah” as the right direction in prayer; while others hold the view
that “Al-Haq” stands for the prophet Muhammad.

This dispute over the interpretation of the pronoun "<" and subsequently over the
term “Al-Haq” is noticeable in the translation. Hilali & khan used the English pronoun
“him” as an equivalent to the Arabic pronoun"sk" identifying the true antecedent of the
pronoun in the coming sentence. When adding explication to the term “Al-Haq” in the
commentary note, they referred to the prophet Muhammad and his qualities. Alternatively,
Sarwar, Ali and Pickthall translated the term “Al-Haq” literally into “truth” with no further
explication. Thus, they did not convey the commentators' views and deprived the reader of
getting the intended meaning.

SL Text (2): )
" (79:250)" mfugdasjiw&u@uum AR
TL Text:
1. "They said: ‘Surly you know that we have neither any desire nor in need of your
daughters, and indeed you know well what we want!”" (Hilali & khan, 1996: 297).
2. "They said: Well thou knowest that we have no right to thy daughters, and well

thou knowest what we want" (Pickthall, 1930: 230).

3. "They said, You certainly know that we have no_right to your daughters and you

know what we want” (Sarwar, 2011: 206).

4. "They said: ‘Well dost thou know we have no need of thy daughters: indeed thou

knowest quite well what we want™” (Ali, 1983: 535).

Analysis and Discussion:

Looking at this ayah out of its context leads to a poor understanding of the term
“Al-Haq.” The word “context” here is used in a broad sense to embrace the linguistic
context and the surrounding environment which includes, among other things, the events
in which the words are uttered, the addresser, and the addressee. This ayah refers to the
argument made between the prophet Lot and his people. He did his utmost to prevent his
people from committing the hideous act of sodomy with his guests (the disguised angels)
and, in order to turn them away, he pleaded them to take his daughters in marriage as
mentioned in the preceding ayah: S} ekl 8 il ¢V 58 28 L JE" " (he said: "O my people!
Here are my daughters (i.e., the women of the nation), they are purer for you (if you marry
them lawfully) (Hilali & khan, 1996: 296).

Some commentators believe that the word “daughters” does not refer to his real
daughters, but to the women of his people in general, for every prophet can be seen as a
father of his nation (see Al-Tabari, 2001). This contextual information is crucial for a better
understanding of the term “Al-Haq”.
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The commentators oscillated between two opinions; they took the Arabic word “Al-
Haq” to refer either to “the right to marriage” (see Al-Qurtubi, 2006 and Al-Tabari, 2001),
or 'need’ or 'desire’ (see lbn Kathir, 1998). These two different interpretations imposed
themselves on the translator's decision and choice. Ali and Hilali & khan took the word
“Al-Haq” to mean “need.” But in an attempt to reflect the shameful behavior of the people
of Lot, Hilali & khan added the word “desire.” The words “need” and “desire” are similar
in nature but they show slight differences. “Need” refers to those things that are essential
for survival, “desire” is something we want for ourselves. Our desires never end. So, in a
religious view, they are a source of corruption, trouble, and indignation. Since the people
of Lot are described as being corrupt and shameless, “desire” seems more appropriate than
“need” and best suits the text. Moreover, the word “desire” subsumes the meaning of
“need” and can alone convey the implicit meaning of “Al-Haq.” Thus, using both of them,
as done by Hilali & khan, violates the principle of economy. On the other hand, Sarwar
and Pickthall had the opinion that “Al-Haq” stands for “the right to marriage.” The use of
the term “right” is incompatible with the surrounding events, for the people of Lot showed
the lowest level of degradation to the extent that they did not distinguish between what was
right and what was not, between lawful and unlawful.

SL Text (3): ) a a o )
(81 ) m¥) MEsA T (S G &) Gkl Ba 5 Al fla 8
TL Text

1. "And say: Truth (i.e. Islamic Monotheism or this Quran or Jihad against
polytheists) has come and Batil (falsehood, i.e. Satan or polytheism, etc.) has
vanished. Surely! Batil is ever bound to vanish (Hilali & khan,1996:380).

2. "And say: Truth hath come and falsehood hath vanished away. Lo! falsehood is
ever bound to vanish™ (Pickthall, 1930:290).

3. And say, Truth has come and falsehood has been banished; it is doomed to
banishment” (Sarwar, 2011: 260 ).

4. "And say: ‘Truth has (now) arrived, and Falsehood perished: for Falsehood is (by
its nature) bound to perish™ (Ali, 1983: 868).

Analysis and Discussion:

The term "&~I" (truth) here is used in conjunction with its opposite
"JhUI"(falsehood). The juxtaposition of two opposites in the same grammatical structure
gives rise to a rhetorical device termed “antithesis” achieving a contrast effect. A direct
literal translation seems a prerequisite to reproduce the similar figurative effect on the
English reader and at the same time preserve faithfulness.

The commentators were divided on the precise meaning of the word and the
translator had to decide which one should he follow. Some of the commentators took "=11"
as a general term used in reference to everyday life. Others believed that the term has a
religious tone referring to jihad, Quran, or Islam (see Al-Qurtubi,2006 and Al-Tabari,
2001). These different views were mirrored particularly in Hilali & khan's translation. It
resorted to explication by putting in brackets the aforementioned religious meanings. This
strategy does not guide the reader to the exact meaning, it is too informative violating the
maxim of quantity, and it leaves the reader confused. A literal rendering adopted by
Pickthal, Sarwar, and Ali does justice to the original and preserves the figurative effect of
the antithesis device.

SL Text (4):

(712053 5all) " ,¥) 5 ol glanal) ol ang) saf Gl sl 1y
TL Text:
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1. "And if the_truth had been in accordance with their desires, verily, the heavens
and the earth, and whosoever is therein would have been corrupted!” (Hilali &
khan, 1996: 461).

2. "And if the Truth had followed their desires, verily the heavens and the earth and
whosoever is therein had been corrupted” (Pickthall, 1930: 352).

3. "Had the truth followed their desires, the heavens and the earth and all that is in
them would have been destroyed"” (Sarwar, 2011: 313).

4. "If the Truth had been in accord with their desire, truly the heavens and the earth,
and all beings therein would have been in confusion and corruption” (Ali, 1983:
886).

Analysis and Discussion:

The majority of the commentators hold the view that the term “Al-Haq” implicitly
stands for “Allah,” the Almighty (see Ibn Kathir ,1998 and Al-Tabari, 2001). In this regard,
Al-Nahas (cited in Al-Qurtubi, 2006) further explained that the term "&=1" (the truth) is
metonymically used here to imply "G&=ll ala" (the possessor of the truth). That is, the
possessed entity, the truth, is used instead of “Allah” the possessor of this entity (possessed
for possessor metonymy). The uttered term “truth” is used as a vehicle to provide access
to the actual unexpressed target entity “Allah.”

All the translators tried to be faithful to the original text as much as possible. They
adopted a literal translation and kept the original expression without modification.
Nevertheless, the translators showed disagreement over the use of reverential
capitalization. This practice is problematic. The Arabic original text does not make a
punctuation distinction between the term “Al-Haq” and the other words; so why should the
translation highlight this word? There is a theological reason to do so. In English , the
capitalization of the word “Truth” leads to a wide range of connotations (God, Jesus, Spirit,
etc.) which are not parallel to those conveyed by the source text. Thus, capitalization used
by Pickthal and Ali to distinguish between a religious and an ordinary meaning is not a
successful strategy if not supplemented by a clarification to direct the reader to the implicit
meaning. Hilali & khan and Sarwar, on the other hand, overlooked capitalization.
Consequently, the term lost its SL religious overtone and acquired familiar meanings like
fact, reality, certainty, etc. which are typically used in a non-religious context.

SL Text (5): ; L ; o )
O 5Am 151 O (a5 (sl s )55 21 51 (a1 L O Gl W51 1508 i (e (530 Zhls i
(48:panaill) " (588 ISy ) 15l 1 Jalls

TL Text:

1. "But when the truth (i.e. Muhammad alss 4de &) JLa with his Message) has come
to them from Us, they say: Why is he not given the like of what was given to Musa
(Moses)? Did they not disbelieve in that which was given to Musa (Moses) of old?
They say: Two kinds of magic, the Taurat (torah) and the Qur'an, each help the
other! And they say: Verily! In both we are disbelievers" (Hilali & khan, 1996:
522).

2. "But when there came unto them the Truth from Our presence, they said: Why is
he not given the like of what was given unto Moses? Did they not disbelieve in
what which was given unto Moses of old? They say: Two magics that support each
other; and they say: Lo! In both we are disbelievers™ (Picthall, 1930: 399).

3. "When the Truth from Us came to them they said, Would that he, (Muhammad),
had received what was given to Moses (by his Lord). Did not they reject what
Moses had brought to them saying, "These two, Moses and Aaron, are two
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magicians who support each other. We do not have any faith in them" (Sarwar,
2011: 353).

4. "But (now), when_the Truth has come to them from Ourselves, they say, Why are
not (Signs) sent to him, like those which were sent to Moses? Do they not then
reject (the Signs) which were formerly sent to Moses? They say: "Two kinds of
sorcery, each assisting the other!” And they say: "For us, we reject all (such
things)!" (Ali,1983: 1016).

Analysis and Discussion:

The theme of the ayah is to refute the objections raised by the unbelievers and to
invalidate their excuses. The interpreters showed no unanimity over the term "&~!\". For
instance, Al-Qurtubi (2006) and Al-Tabari (2001) held the view that the term “Al-Haq”
refers to the prophet Mohammad. Alternatively, Al-Saadi (2000), among others, mentioned
that “Al-Haq” describes the Holy Qur'an. In this sense, the ayah carries the metaphorical
device of personification where the Holy Qur'an is described as having the animate
property of "coming.” The appropriate meaning is better inferred if reference is made to
the relations within the ayah or between the successive ayahs. The word "¢\ _~~" within the
ayah provides a plausible solution for resolving the ambiguity. The word "&!_~=" has two
readings. It is either pronounced /sahiran/ or / sihran/ (see Al-Tabari, 2001, lbn Kathir,
1998). Based on the first reading, the word means the prophet Mohammad and Musa, or
Musa and Aaron. The unbelievers call them magicians. This reading is compatible with the
first interpretation of “Al-Haq” as referring to the Prophet Mohammad. According to the
second reading, the context reveals that the two sacred books, the Qur'an and the Torah are
meant. This reading strengthens the choice of the Holy Qur'an as an equivalent to the
Arabic term “Al-Haq.” Again, the translators adopted a literal translation and used the
English term “truth” as an equivalent. Apart from Hilali & khan, they resorted to
capitalization which reflects the translators' desire to adopt the English norms in expressing
respect and reverence for spiritual and holy entities. Another point of divergence between
Hilali & khan and the others is the resorting to explanatory notes to include all the
commentators' suggested meanings. It is apparent that Hilali & khan adopted the first
reading which is illustrated in the selection of the Prophet Muhammad with his message as
an interpolation into the text.

SL Text (6): ,
(29) CA U " Guik Jslls ol Aaela (i phells eV sn Cala

TL Text:

1. "Nay, but I gave (the good things of this life) to these (polytheists) and their fathers
to enjoy, till there came to them the truth (the Qur'an), and a Messenger
(Muhammad alu s 43le &) L) making things clear” (Hilali & khan, 1996: 663).

2. "Nay, but | let these and their fathers enjoy life (only) till there should come unto
them the Truth and a messenger making plain™ (Pickthall, 1930: 504).

3. "In fact, We allowed them and their fathers to enjoy themselves until the truth and
a strong Messenger came to them™ (Sarwar, 2011: 445).

4. "Yea, | have given the good things of this life to these (men) and their fathers, until
the Truth has come to them, and a messenger making things clear” (Ali, 1983:
1330).

Analysis and Discussion:

As mentioned in the theoretical part, the term “Al-Haq” has various meanings
which give rise to ambiguity. Therefore, if there is any ambiguity, it will be necessary to
seek solutions by referring to other ayahs which contain the same expression. In other
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words, taking this ayah on its own with no reference to the context leaves the door open to
various interpretations. Importantly enough, the Holy Quran explains itself. This ayah can
be clarified in connection with the ayah that follows:

(313l wsbae G 3l (e JA 5 e G 138 055 Y 511 sl "
(And they said: "why is not this Qur'an sent down to some great man of the two towns
(Makkah and Ta'if)?" Hilali & khan (1996).

This ayah provides a contextual clue and tells without equivocation that the term
“Al-Haq” in the previous ayah refers to the Holy Qur'an. So, it is evident why most of the
commentators agree that “Al-Haq” here stands for the Holy Quran (see Al-Tabari, 2001).
All the translators preferred the first sense of the term and used “truth” as an equivalent,
but with certain stylistic variations; Pickthall and Ali used capitalization, but Hilali & khan
and Sarwar opted for the lowercase “t”. This literal strategy retained the ambiguity and
gave the TL text reader the chance to work his/her imagination and infer the exact meaning
from the context.

Keeping in mind that the intended meaning is not easily accessible to the target
reader, Hilali & khan tried to make the text as clear as possible and relieve the burden of
looking for the exact meaning. One of the adjustments made by Hilali & khan to further
clarify the ayah is the addition of the word “Quran” in brackets immediately after the term
“truth.”

SL Text (7):
(24:z taall) " pslaa G pel) gal 8 05"

TL Text:

1. "And those in whose wealth there is a known right" (Hilali & khan, 1996: 785).

2. "And in whose wealth there is a_right acknowledged™ (Pickthall, 1930: 608).

3. "They are those who assign a certain share of their property” (Sarwar, 2011: 526).
4. "And those in whose wealth is a recognized right” (Ali, 1983: 1608).
Analysis and Discussion:

There is no consensus among commentators on the meaning of the phrase " &~
sl=<". Some of them have the opinion that the phrase refers to the religious obligation of
Zakat which means the “right” of the poor and the needy in the wealth of the rich believers.
The second opinion holds the view that the ayah refers to Sadaga, a voluntary act of giving
something to the poor seeking only Allah's pleasure in return (see Al-Tabari, 2001). The
differences of opinion that exist among commentators can be settled when referring to the
time of revelation. This ayah was revealed during the Mecca-period which extended from
the first revelation till Hijra, but Zakat was established and made obligatory after Hijra.
This chronological context blocks the meaning of Zakah in favor of Sadaga. Thus, lacking
knowledge of the chronological order of revelation may lead to misinterpretation and
would not clear up ambiguity. Apart from Sarwar, the translators adopted a literal
translation. So, they reproduced the ambiguity and did not specify which meaning is
intended. Sarwar mistakenly gave hint to the meaning of Zakat. The phrase " certain share"
used in his translation excludes the meaning of Sadaga, for in Sadaga, the share and the
exemption limit are not fixed
Conclusions:

The translation of essential Quranic terms such as Al-Haq is an area that needs
particular attention. Nevertheless, the multiple meanings of the term and the sacred nature
of the text pose a challenging obstacle. Thus, many clues are required to solve this problem.
The study shows how the linguistic and situational contexts served as additional factors
that partially or wholly influenced the commentators' interpretations and assisted in
resolving the ambiguity. But when there is a conflict, the study emphasizes that the
situational context should precede the linguistic one in determining the true meaning.
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Different strategies were adopted by the translators. They tried to be as literal as possible.
Yet, the translations differed with respect to the use of notes. A number of translations
contained explanatory notes, and a variety of words were used to deal with the ambiguity
and make the text clearer. This strategy affects the smooth flow of information, and may
lead to the wrong impression that the footnotes are as important as the sacred text itself.
Some translations capitalized the term "Truth” when implicitly referring to Allah. It seems
that the reason behind this practice is to show more respect and reverence for God. This
practice results in confusion, thus, a suitable explanation is required to eliminate such
confusion.
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